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Abstract:

There are strong intersections and contrasts between Sophia and Theosophy that
require the researcher to pay enough attention in order to avoid confusion and
misunderstanding. The awareness of the value of this distinction becomes an
appropriate entry point for well listening to Ibn Arabi’s spiritual philosophy, and
represents a starting point for understanding how to separate the analytic and
demonstrative method to the tastefully and mystically one, and the originality of the
criticism to Peripatetic rationalism within his corpus, which included a radical reversal
of the concepts connotations and it's relationships, especially related to the
establishment of a spiritual rationality / meta- scholars rationality for, as it revealed for
the first time the necessity of recognizing the faculty of imagination and employing it
critically to discover truth outside reason’s realm.

Ibn Arabi was able to establish a new skyline for the heart with his taste and
inspiration means, he reaches the areas that the mind had not reached, relying on the
power of the creative imagination that goes beyond logical and mathematical proof,
and makes understanding a distinctive characteristic of the heart, as well as enabling
the harmony between man and the world. We will try to discover the reasons for this
establishment and clarify its characteristics and stakes. We will also focus on its implicit
assumptions and how spiritual philosophy responded to man’s spiritual involvement in
the world.

Keywords: Sophia— Theosophy— spiritual philosophy— criticism— imagination—
reason— heart— analytic— demonstration— taste.
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Seeking a formula that would to his mind, satisfy the demands of logic and yet not contravene the doctrines of
Qur’an... The problems awaiting solution by the Muslim philosophers were beyond the power of the
Aristotelian logic that most of them accepted. Evidently a less circumscribed, a more spiritual instrument was
needed. The mystics alone appear to have possessed such an instrument which we right describe as vision, a
direct awareness of reality unencumbered by intellectual interference. Rom Landu, The Philosophy OfIbn
Arabi, Ruskin House, George Allen & Unwin LTD, MESEUM Street, London, First published, 1959, Pp17—
20.
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Il est & noter que le trait d’'union de I'expérience indique le rapport d’influence dialogique liaret les deux mots,
car la phénoménologie sans 'herméneutique est une abstraction du réel qui pointe en direction du I'idéel, et
I’herméneutique sans la phénoménologie ne peut expliquer la relation vécue de la conscience du sujet avec
son monde. Plus rien n’est personnel sans '’herméneutique. (Daniel Proulx, Le réle de I'imagination dans
l'expérience spirituelle d’Ibn al-Arabi de Jakob Bohme, université de Montréal, Novembre 2011, p13).
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Un maitre Eckhart et un Jacob Bohéme eussent parfaitement compris Ibn Arabi et réciproquement. (Lettre
du 28 Février 1963 en réponse de I'article Moh. Hassan Askari: «Ibn Arabi et Kierkegarad» dans Revue de
métaphysique et de morale, vol 68, n°2, 1963, p.237).
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Dans I'expérience la réalité de cette expérience resterait inexplicable. Nous pouvons analyser les récits laissés
par les mystiques mais sans I'imaginaire, il ne serait pas possible de saisir I'univers dans lequel prend source
cette expérience qui par définition excéde le langage. Le récit du mystique faisant pale figure face a
I'expérience indicible qu’il a vécue. Wunenburger découpe I'imaginaire et indique trois visées générales, la
premiére est une visée esthético-ludique, la seconde est une visée cognitive et la derniére est pratique. La visée

esthético-ludique de I'imaginaire est un espace de réalisation de soi (ibid., p.48).
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A great deal can be learned about Ibn al-Arabi showing the sources of his writings. Michel Chodkiewiez’s
excellent study of “sanctity” (walaaya) and related concepts (le sceau des saints) provides a sound outline of
the type of work that needs to be done for dozens if not hundreds of technical terms. (Willam Chittick, 7he
Sufi Path of knowledge: Ibn al- ‘Arabl 's Metaphysics of Imagination (Albany: SUNY Press, 1989, pp16-17).
e S plie e a5 gB90 S agiSs 83l g
Ghazali speaks for much of the early Sufi tradition that God bestows on his special friends should not be set
in books... After his death in 1240, Ibn Arabi’s teachings quickly spread throughout the Islamic world, and
they kept on spreading wherever Islam went, from black Africa and the Blacans to Indonesia and China. The

reason for this spread was certainly not that the masters of the various of rational discourse that shaped the
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Muslim elite were overawed by his mystical credentials. Quite the contrary, they were convinced by the
soundness of his arguments and the breadth of his learning.

Willam Chittick, /bn Arabi Heir to the prophets, Oxford, One world, 2005, pp2-3.
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These problems had worried not merely the philosophers but also their antecedents and masters, the Greeks,
from Aristotle down to, Plotinus and Origen. Though the Muslims accepted many of the Aristotelian and
Neo-platonic postulates, they did not develop them merely as Muslim interpretations. Each thinkerMuslim
attempted clarification in his own ...individual way. Hardly any two of them re-expressed the doctrine of the
Nous or of the Logos.in identical manner, each seeking a formula that would, to his mind, satisfy the
demands of logic and yet not contravene the doctrines of the Qur'an. Their interpretations ranged from the
rationalism of the Mu'tazilah to the intellectual sterility of the Ash'arites; from unredeemed
anthropomorphism to the complex doctrine of world spirits as postulated by Ibn Sina; from Al-Farabi's
veneration of Aristotelian mathematics and astronomy to Al-Ghazali's revolt against both the Greeks and
philosophy sui generis. Some of the schemes devised by the Muslim philosophers are eminently satisfying to
the demands of logic.
Rom Landu, The Philosophy Of Ibn Arabi, Ruskin House, George Allen & Unwind LTD, Museum Street,
London, First published, 1959.
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Ibn al-Arabi usually mentions the great al-Gazali with praise; calling him one of «our companions».
Sometimes however... he criticizes him for entering into the arena of theological and philosophical
reflection... He points out that occupying oneself with such concerns is an abstraction on the path to God. He
is discussing the station of “unlettered knowledge (al-ilmal-...)... Ibn al-Arabi understands this to mean that
the prophet's knowledge comes only from God, not from reflection and considerations. (Chittick: the suff
path of knowledge, op, cit, p235).
o psol) e 531"l J] gl o ] a3 e o <l i ke et i3 e g ¥
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The ultimate center of man’s consciousness, his inmost reality his «<meaning» as known by Go dis called the
heart (dil, qalb). As for the lump of flesh within the breast, that is the shadow or outermost skin of the heart.
Between this heart and that heart are infinite levels of consciousness and self realization. As man’s inmost
reality, the heart is always with God. But only the prophets and saints-who are called the “possessors of the
heart”, have achieved God consciousness, whereby they are truly and actually aware of God at the center of
their being. Chittick)w.c(, 7he Sufi path of love: The spiritual teachings of Rumi. Albary, State University of
New york, Press 1989, p37
2 Ayesha L. Saeed, The role of the heart in Ibn Al-Arabi’s Doctrine, Department of Arabic and Islamic

studies, Melbourne university, Australia).
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1- How is status related to perfection? This question essentially asks how the perfect individual is different
from the rest of humanity, and what his/her function is. The perfect individual par excellence for Ibn Al-
Arabi is the prophet Muhammad. He holds the position of the “Seal of the prophets” and ; as such, marks the
end of revealed religion. (See: Rebekah Zwanzing: An analysis of Ibn al-Arabi’s al-Insan al-Kamil, The
perfect individual, with a brief comparison on the thought of sir Muhammad Igbal, Faculty of philosophy,
Brock University St. Catharines, Ontario, May, 2008, p14).
il 1Yy aliall s ey glael] b 2555l AlSl G pmall 3o on 831 3] 2 Y Wil o3 o ()
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Those who used the word [Sufism] in a positive sense connected it with a broad range of ideas and concepts
having to do with achieving perfection by following the model of the prophet Muhammad. (Chittick (w),
Sufism, Oxford: one world publications, 2002, p2).
2- Shah (Maarouf), Relevance of Ibn Arabi In Modern Era, Journal of Peace Studies, Vol. 17, Issue 4,
October—December, 2010).
Udyme i I8ty loe Job 1 dedal] moliadl 51,39 8,3 90 gl 0 ol 3 158 0ol wsloo 301 51 LDl e
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Thought the core of his doctrine and many of its details are Ibn 'Arabi's own his vastreading and his
catholicity enabled him to utilize innumerable extraneous sources. Of the purely native, or Spanish sources,
most prominent were those of the Sufis of Al-Meria, whose doctrines spread through most of Muslim Spain.
In his book on our philosopher, however, Dr A. E. Affifi shows that the influence of the Spanish Sufi, Ibn
Masarra, and his schools, affected Ibn 'Arab! far less than was assumed by the great Spanish expert, Miguel
Asin y Palacios. The Qur'an and Hadith form the chief basis upon which Ibn Arabib builds his doctrine.
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Teleranta (M), Aristotelian Elements In The Thinking Of Ibn Alarabi And The Young Martin Heidegger,
The University Of Helsinki, May 2012, P309.
1- For Ibn Arabi, the Qur’an was the vivifying word of God, an infinite ocean that constantly replenished his
soul, a living presence that would embody itself to him and appear in vision... When Ibn Arabi tells us that
his writings provide explicit or implicit commentary on the Qur’an and hat they represent the fruit of
bestowal and witnessing, he is cleaning that his interpretations are divinely inspired. (Chittick, 76id. p124).
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The Qur’an, after all, is God speech, and God speech is the self disclosure of his infinite essence. God infinity
demands that he never disclose himself twice in the same form (Chittick: 7bid. p125).
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8- Askari (Moh. Hassan): «Ibn Arabi et Kierkegarad» dans Revue de métaphysique et de
morale, vol 68, N°2, 1963.
9- Chittick (w): «The Sufi Path of knowledge: Ibn al-Arabi's Metaphysics of
Imagination», Albany: SUNY Press, 1989.
10- Chittick (w): «The Sufi path of love: The spiritual teachings of Rumi», Albany, State
University of New York, Press 1989.
11-Chittick (w): «Sufisms», Oxford, One world publications, 2002.
12- Chittick (w): «/bn Arabi Heir to the prophets», Oxford, One world, 2005.
13-Proulx (Daniel): «Le réle de limagination de l'expérience spirituelle d'1bn al-Arabi de
Jakob Béhme», Université de Montréal, Novembre 2011.
14-Rom (Landu): « The Philosophy of Ibn Arabi», Ruskin House, George Allen & Unwind LTD,
MESEUM Street, London, First published, 1959.
15-Saeed (Ayesha L): «The role of the heart in Ibn Al-Areabi’s Doctrine» , Department of
Arabic and Islamic studies, Melbourne university, Australia).
16--Teleranta (M): «Aristotelian Elements in The Thinking Of Ibn Alarabi And The Young
Martin Heidegger», The University Of Helsinki, May 2012.
17-Zwanzing (Rebekah): «An analysis of Ibn al-Arabi’s al-Insan al-Kamil, The perfect
individual, with a brief comparison on the thought of Sir Muhammad Igbahk, Faculty of

philosophy, Brock University St. Catharines, Ontario, May 2008.
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3- -Shah (Maarouf), Relevance of Ibn Arabi In Modern Era, Journal of Peace Studies,Vol. 17,
Issue 4, October — December, 2010.
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